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田中ケネス

Preface

Shinrttln(1173-1263)。 the fotindcr of Jod()Shinshu Btlddhism is weH

known女 )1‐ 1lis d()ctl‐ illc of s乃ノ′zJiノ′′(イ:i′ 亡ヽ:faithe true entrusting,fそ litll― mind,

etc。 )r()oted in the absoltlte Othcr Power of Amida Buddha.On accotint of

the ccntral role that it plays within his doctrinal franlework it is crucial that

sttli2zJilip′ be correctly understo()d.

H()wevere this tそ lsk is n()t as simple as it mttly seem because sカメ′2Jiノ′′is

nlultivalent in meaningo Shinran denned it as・ ・truthe reality.sincerityo fun―

neSS, Llltinlacy. accomplishmcnt, reliancee rcverence, discernnlent, distinct―

nesso clそlrity.and faithfuiness." Despite this facto contenlporary scholそ lrs have

takcnそ l particular dinlensioll()f the llleaning and rendered it int()such Eng―

lisil terinsそ ls°`faith・
・・・・
faith― nlind,"・

・true entrusting・
・・
and・・awareness,"but ll()

single ternl can do truc justicc in capturing the whole range of ineaning()f

s力 lirzJiノ″.

ノヘn accurそ lte understanding hそ ls been ftlrther complicated in the West

as lnany writers have sought to Linderstand the lη ettlning of s力 li77Jiが′′fr()rnそ l

cornparative perspective. referencing the teachings()f pronlinent Vヽestern

the()logians and phil()s()phers.For example,s/21iraJilir′  has bccn compared to

thc doctrines of“ faith only"(sθノαノグど)Of ⅣIartin Luther and“ leそlp()f faith"of
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Asscssing Shillralles sttli77Jiゴ ″fr()lll an llldi〔 ln

Soren lKierkegaard arrlong others.・
・]Faith"has,thus.become the prirnary lens

br a Western understanding of s/7J′ zJiJ″ .

Further,Shinran° s paradoxical rejection of sカ メ′zJilir′ as an eficient path to

spiritual ttlwakening or enlightenment has reill女 )rced the perception()fs/7が ″―

JiliJ′ as representing a very different inode of seeking than from thc rigorous

spiritual practices that are demanded in most of the other Buddhist tradi―

tions.Consequently,s/21ipzJilipr is()ften perceived as being・
・merely"devotional

in nature, rooted in a dualistic and polarized relationship involving,on the

One hando AΠ lida Buddha.a buddha()f infinite capacity and,on the other

hand,a seeker(a ternl l shaH be tising女 )r a human being who seeks enlight―

enment)who has no capacity whatsoever to perform an effective practice.

And this devoti()nal s力 liprJililz is seen to be devoid of any elenlent of wisd()rrl

(夕 /aJi″α)。 which is required for realizing ultilnate enlightenrrlente S力 lirzJilirr is。

thuso not seen as being in the same league as wisdom。

This Πlisconception has,at tirnes in the Westo led some to regard Shin

Buddhisrrl as not being authentic BuddhisΠ l and.at its extreme,gone so far

as t()regard its teachings as an aberration of Btlddhism.For example,Albert

Schweitzer in 1936 commented.・
°
(Э f course the doctrine of Shinran is an out―

rage on Buddhism."l Ⅳlore recently,a scholar of IBuddhism,Heinz Bechert.

remarked.・・It takes the ideas()f the lBuddha and.in a way,twists therrl into

their opposite.The most radical spokesman for this approach is Shinran Sho―

nin… 0.・・
2

Given the existence. albeit extreme.of this kind of assessrrlent, par―

ticularly within the contemporary Western contexto l have embarked on a

prOieCt tO reevaluate and clarify the nature of s力 liraJiJ″ frorn a broader Bud―

dhist perspective. There have,of course. been numerous studies of sカ グ′げJ″

within the traditional Shin sectarian studies(s力 ■部 力ι′.ケ其ダF)framework.but

given their narrow approach and lirnited reach beyond Shin studies they

have done little to refute the criticisIII shown above.In contrast,the works

of Takamaro Shigaraki and K5tatsu Fujita have overcome the shortcomings
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of sectarian studies and have introduced a deeper and more accurate under―

standing()fs/7J′ がル′tO a wider readership.:' Building on the valuable nndingS

of theil・ research.I hope to k)cus on some of the areas not addressed in their

studies.

As the first step in my overall project.I win in this paper take

up a particular text frorrl an lndian Tathagatagarbha tradition caned

′α′″昭θ″αυがわ力
`啓
α(『 1に `円:嵩衛』。hence女)rtho RGレつto examine its understand―

ing of terrrls that can be rendered as・・faith," particularly that of αグカメ′ηzr力′J

(1:、  イ::角年、 朋摯角準:″zθsψα).l lt iS hoped that the nndingS fronl this exarrlina―

tion will help to cast a new light on our understanding of s力 liraJilir?.for l am

not aware()f any substantial study relating the topic of s力 liraJiグ″in Shinran's

thought to the topic of faith in′Tathagatagarbha thought.1)

丁athagatagarbha tthought and Pure Land Buddh:sm

ln order to begin to address the above― stated objective,I shano in this

paper.focus on earlier ⅣIahayana thought,referred to as Tathagatagarbha

(“ Buddha womb" or “embryo,"or in a broader sense. ・・Buddha nature")。

“Tathagatagarbha thought" refers to a constenation of ideas that is found

in a group of Mahayana sutras and treatises that goes back as early as the

2:ld century C.E. This includes sutras such as the ra′ヵαgα ;αgα/b力α_s′′/α ,

ιαカカαz・αra―″α_s′′/α。■2・α′αttsα力α
‐S′′″α, Nli/υαィα

‐s′′/α and S/=猟′ノαグθυルs′′″α as

well as such treatises as the Rα レ
`ば
θ′″αυグb力

`啓
α and theス″αル′zグ″gのFJ物グルP

One reason for taking up Tathagatagarbha thought in relation to Shin―

ran'ssカメ′zJiグ″is due in part to the fact that there are quite a number of refer―

ences to Arnitabha within Tathagatagarbha literature,a fact that probably

wotlld be surprising to many contemporary readers. For example. in the

Rα′″αgθ′″αz9がわ力α♂α.a COncluding verse on the merits accrued frorrl authoring

the treatise states:

By the inerit l have acquired through this,

May an living beings come to perceive
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Assessing Shinrall'sS/71irrJili7′ fr()ill乏 ln lndiそ ln ⅣIそ lh〔 lyallそ l Buddhist Perspcctive:

The Lord Amitayus endowed with ininite light,

And・ having seen hiln.may they,owing to the arising.

Of the immaculate vision of the lDoctrine in them,

Obtain the Supreme Enlightenment。
′
(Chap.5。 Verse 25)

(Note: Throughout this paper,certain words have been underHned by

the author for emphasis.)

A sirnilar thought is found in the concluding passage of the`4ι υα力′″ル′gθ/FrJJ′カ

(『人乗起信論』).In it the seekers are enc()tlrそ lged to contemplate on Buddha

Amituo(阿 弥陀.Amitayus/Amitabha)and transfer the merit they have ac―

crued toward birth in the Western Pure Land.

Further, a number of elYlinent JapaneSe scholars have pointed out the

paranels between Tathagatagarbha and Pure Land thoughto including Ui

HakujLl.Takemura ShihO・ Hirakawa Akira and Takasaki Jikid5。 For example。

Ui points()ut that both the 24ι ,α′α″sα力α―s′′/rJ and Mc力 ανα″αs′′/a~ノαィカ′/α

(Paramartha transiation)conclude with a passage in which it is said that to

witness Amitabha becomes the basis for one's full enlightenment.Ui Hakuju

then concludes.・・It is customary for Tathttgatagarbha―related(texts)to show

a close relationship with the(teachings()f)birth in the Pure Land through

″′″zbι
`′

sι′(念 fA)."8 Hirakawa goes even further in suggesting a possible

/2グ s′θ″グεαノconnection when he states. “In surrllnarizing the above,it is pos―

sible to regard the造 レ′′/α 6/′力θB″ググカαげノ′η〃;`“″/α bノθ[ιセ「力′α″グι放]as

having been compiled as a result of the Tathagatagarbha thought being syn―

thesized with the concepts of・ transcendent realrns'and・ reallns of extreme

bliss.・
・・1)Although there has been no evidence to substantiate Hirakawa's

suggestion,there is adequate evidence pointing to doctrinal attnity between

Arnitabha Pure Land teachings and Tathagatagarbha thought。

The second and more substantive reason for taking up Tathagatagarbha

thought in relation to Shinran'ss力 J22Jが″ lies in the extremely important role

that faith plays in the overall doctrinal framework of′ Tathagatagarbha

thought.This point has been made by previous researchers, notably Ta―
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kasaki JikidO and NIizutani lKOsh5, whose articles focusing on faith in the

Rα′″αgθ′και,グ b力α♂α prOVided the doctrinal insights necessary for my embark―

ing on and pursuing research on the theme ofthis paper.1()

丁he ttext:月atragorraylibtta~ga

The full title of this text is the Rα ル′αgθ′″αυJb力αgα―″zα力′να′′θ′′α″α′α″′/α―

ζ′sr/α. It is the most systematic treatise extant on lndian Tathagatagarbha

thought.This work is available in its Chinese and Tibetan translations as

well and has played a particularly ilnportant role in Tibetan Buddhism.‖

No author is identified in the Sanskrit text. but the{Chinese text attributes

the auth()rship t()Saramati(沙 羅末底、堅慧 ).As for the Tibetan text,Maト

treya is believed to have composed the verses and Asanga is believed to

have composed the prose section. It is thought that the Sanskrit text was

compiled sometirne between the late 5tll and early 6tll centuries,since it was

translated into Chinese in 511.12

The′α′″αgo′″αυノb力α♂″iS COmprised of 5 chapters: 1)Tathttgatagarbha・

2)Englightenment(bθ ごカメ)。 3)Properties(gιιィα)of the Buddha。 4)Acts

(力 /ら
'α
),and 5)lⅥ erits of Faith(αグカグ″zィカryα″″sα″Sα).The text sets out to

examine the 7 Adamantine Subjects.which are the 3 JewelS Of l)Buddha.

2)Dharrrla,and 3)Sangha,plus 4)Tathagatagarbha.5)Englightenment.6)

Properties,and 7)Acts.The last four subjects correspond to the topics of

the nrst four chapters of the text,respectively。 「Fhe nfth and inal chapter is

devoted to the importance of faith (α グ/2が 2π″力′グ)and,as nOted earlier,ends by

encouraging refuge in Buddha Anlitayus.

I ind it extremely interesting that the author in its opening section of

the′α′″αgθ′/αυグb力こ♂α COnsclously sets out to rectify what he sees as the

shortconlings associated with the doctrine of emptiness as taught in the

P/aJi力″α″α″グ″‐S′′″αs.The author describes these shortcomings as being

l)depressed mind(ノンαィ εグ′″″),2)contempt for those who are iudged

as being inferior.3)clinging to unreal things,4)speaking in of Truth.
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and 5)affecti()n for()ne's self. It then concludes, “[The teaching about

Tathagatagarbha]has been taught in()rder that those、 vho are possessed of

these defects nlight get rid()f thenl."

丁he:mportance of Fa:th in the Ralnagorray′ bttaga

l would like to begill discussing the role()f faith in this treatise by intro―

ducing passages that extol the virttles()f faitho which,at tirnes,are said even

t()surpass those()f devotionalo ethical,and ineditative practices.The second

vcrse in Chapter Five,which is entitled“ The WIerits of Faith"(α ど/2が″2Z′ な々,―

α″″Sα′:ZS′ )。 Sets the tone()f the entire chそ lpter by praisillg the advantages()f

faith.

Buddhttl's realnl・  Buddha's enlightenment, Buddha's dharnlas. and

Buddha's acti()n are illconceivablc even to those()f the purified nlind

(ζι
`グ

グカαsα′′2'α )。 being the exclusive sphere of the Leaders(i.e.. Bud―

dhas)。 (Chap.5,Verse l)

Btit the wise one,whose intellect

accepts faith(α ご力li122 Zr力′αbzrノど/2が )

In this exclusive sphere of the Buddha・

Becomes a receptacle of the whole coHection of properties,

And being possessed()n[sic]the desire[to obtain]

The inconceivable properties()f the[Btlddha]・

He surpasses the abundancc of rnerits()f aH living beings.

(Chapt.5,Verse 2)

Here we see that a person、 vith faith is highly praised even more thそ ln

the people of purified nlind. Vヽhile there is no direct explanation of who

the ・・people of purined nlind"(Jzrご ご/2αSα′′ι'α )are, it is safe to regard thenl

as those who are そlt higher lcvels on the Buddhist path (″ 1′

“

α)。 including

bodhisattvas.Thus,a person()f faith is valued as muchと ls,if not rnore than・

sorne bodhisattvttls(without proper faith)女 )r the person of faith may obtain
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numerous positive quそ llities,illcluding nl()tivated desire to realize the incon―

ceivable properties of the Buddha.

Thc text goes on to compare the merits()f faith (α グ/2J″Z Zr々′グ)with those

who engage in l)rnaking()∬ erings,2)keeping ethical purity.and 3)attain―

ing mystic absorption・ respectively.

Suppose there were()ne who.being anxious to()btain Enlightenment。

Ⅵrould orer g()lden landse constrticted by jewels

As innumerablc as the sand in the Buddha° s lands,

T()the Lord of lDoctrine,al、 〃ays,day after day:

Another if he hears but()ne、 vord()f this teaching。

After hearing of it,woヒ lld hそlve faith in this

Doctrine(ζ /′r′ 2'′〃乃liJ″′′(■ '′′):

The lを ltter would reap inerits far nlore than the inerits of offerings.

(Chap.5,Verse 3)

Suppose a wise rrlan・ being desirous of the Highest Enlightenment.

Would maintain pure moral conduct of his body,speech and nlind,

Without effort,in the course()finnumerable aeons:

Another if he hears but()ne word()f this teaching。

After hearing of ito w()tlld have faith in tllis

Doctrine(ルι″υ″グカル″ιιのグ ):

The latter w()uld reそlp merits far m()re than the merits of m()rality.

(Chap.5,Verse 4)

Suppose()ne wotlld give hiinself up to the inystic absorption,

ヽ
～

rhich suppresses the nre of defilements in the three worlds,

ノヘnd・ havillg been transferred to the abode of Brahman in heaven,

Wotlld be irreversible fronl the means of Enlightenment:

Another if he hears but one word of this teaching・

After hearing of it,would have faith in this

Doctrine(ル′′′2'″ご乃liJ″ zιり'′ r):

The latter w()uld reap merits hr m()re thttln even the merits()f mystic
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Assessing Shinrをllles s/71irrJiliJ′ fr()lllそ ln lndi〔 ln ⅣIahay〔lna Btlddhist Perspective:

absorption. (Chap.5,Verse 5)

Thuse aS these three verses arguc,a person who has fttlith in this doctrine()f

Tathagatagarbha surpasses in rrlerit those who engage in generous offerings.

strict precepts or even strenuous lneditative sα ″2′グカメpractices.

Further.faith is one()f the Four Causes of Purification along with

wisdorrl(ク /αノ′′α)。 meditttltion (ご 力yα″α)and cOmpassion (力 α″″ィ″)。

Faith is referred to as ・・the practice of faith in the teachillgs of NIa―

hayana・
。
(″zα力′、,α′′αご力α″″2′グカJ″ 8′′力′J― b力αυα″″)and is regarded as an

antidote to the enΠ lity some people harbor toward Mahayana teachings

(″′α/7′ 1,′″αグカ″/′″θ夕κα′ighα ).It works by rectifying people's aversion to the

ⅣIahayana teachings(i.e。 . ′α′力屁gα′αgα/b力α), a quality found in its extreme

k)rrrl anlong the lcchantikas.

The other three practices()f thc Four Causes of Purincation一 ―wisdom。

meditation and compassion  一一 are also seen as antidotes to the 女)lk)wing

three obstructions, respectively: 1)cOnception of the se11 2)fear of surer_

ing,and 3)aversion to()r indillerence to the benents to sentient beings.And

each()f the Four Causes()f Purincation.areo respectivelyo identined with the

analogies()f seed(faith)。 mother(wisdorrl),womb(Ineditation)and nursing

nlother(compassi()n).

Tllose whose seed is the faith in the Mahayana teachings.

Whose rnother is the transcendental wisdom。

On account of the()riginatioll()f Buddha's teachings:

Whose abiding womb is the blissful rneditation

And whose nursing lnother is called compassion:

They are the sons,the after― colners of the lBuddhas.

(Chap.1,Verse 34,p.207)

The importance of faith is further expressed in the passage in which

the truth()f the teachings()f′ α′/2αどαι⑬ ″b力α is touted as being true whether

or not the′Tathagata appears in the world:

This essence itself is not accessible to imagination or to discrirnination.
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It is accessible only to faith(αグカメ′″θ力′αこり,α )・ (Chap.1,p.296)

The text then goes on to clairn:

The Highest TrLlth Of the Buddhas

Can be understood onlv bv faith

Indeed.the eyeless one cannot see

The blazing disk()fthe sun。 (Chap.1,Verse 153,p。 296)

The“ eyeless one"includes l)ordinary beings,2)Srttvakas,3)Pratyek―

abuddhas,and 4)Bodhisattvas who have reccntly entered the Bodhisattva

path (or gotten()n the Bodhisattva vehicle).Hence,even some Bodhisattvas

are unable to understand the teachings of′ α′力湧gα :αgα/b/2α「 thus. the text

teHs aH k)ur categories of people who are deemed blind or“ eyeless" that

faith is their only path to realizing the truth.This is consistent with the po―

sition()f」P(メ 1/that ・・even the Bodhisattvas of the tenth Bhunli cannot fully

see rα′ヵ■garagα/bヵα (グαζαb力′,22が s′カグ′′ bθグカJsα′′υαs ′α′力αgαlagα/b力α″z iむα′

夕αも'α″′Z~rν ′′ヵ″′″)."

丁hree tterms of Faith

We have so far looked at and conirmed the importance of faith in」 P6)14

There are.however,three Sanskrit terms in this work that carry the mean―

ing of the English word “faith" and are cornlnonly rendered into Chinese

as“力sJ′′"(信 )or its denvadves(e.g"信心、浄心、信行、信解、勝解 ).The

three are s/αググカα, αグカメ″z″力′がand prQもクノα.Since p″ αsαグα,with only two oc―

currences,does not figure pronlinently in the thesis of this paper,it wili not

be dealt with here.

We now direct our attention to ζκαググカα and αごカグ″zz`力′Jo which as wili be

shown reveal clearly difering qualities.Each of the occurrences of the terms

will be exarrlined in the context of l)its Chinese rendering,2)its object,3)

the type of seeker or person exhibiting faith。 4)practices that accompany

faith,and 5)the leve1 0r kind of attainment that result fronl faith and atten―
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Assessing Shinran° sS力 J′ zJiJ′′frolm an lndian lИ ahayana Buddhist Perspective:

dant practices。

Sraddわa Faith

Tcrm Chinesc ()bjcct Scckcr
Attcndant

practices
Attainment

l ″ゞαごご力″ 1｀athttgata Ordillary

bcings.

Sravakas.

ratyekabuddhas

Tathagこ lttlgarbh〔 l

I)harnlを lkれ 'a・ ctC.

ζ″″ど〃力′ Tathttgata Ordinary

bcings,

Sravakas,

Pratyekabu―

uddhas

Tatllttgatagarbha,

Dharnlakttytl.etc.

ζ/rJごご力α Tそlthagata Sravakas,

Pratyckabu―

uddhas

Tathttgそ ltagtlrbha.

etc。

∫/a~〃力′rrJ4ノ Buddhist

tcをlchings

(3 JewelS)

N()11-traditional

Buddhistsを lnd

Pudgそ llavttdins

κゞαごご力rr~ 自在者 ()rdillary

beings,

Sravakas。

Pratyekabu‐

uddhas,

B()dhisattvas

A∬irmそltk)n

川ri矢1l of

Tathagiltagarbha

ζ″αごご力′ (Buddha) sentient beings I′ imit desire,

precepts,

charity.ctc.

Sec 32 and 80

marks and

rcalizc a bodhi

level with

somc dcsire left

ξ″″dd力″ (Buddhtl) (SanlC as

above)

(Same〔 lS

abovc)

″ゞ″■ふ力″ Words()f

the 13uddha

fI、 語

One with

wisdom

C()nArmation

ofthe I'oι lr

Noble Truths
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raddhcndrvこ l

/rrノイル″
`F/2′

〃:′′力′ホ

い
面
帥
・“
・ｍ雨

hcightcncd

purity()f nlilld

adhi11lukti I〕 cc()11lc

13tlddha°s child

、vith 13odhicitta

alld ill a stを lttヽ

of nく )11-

backslidillg

Based()n the above 10 occurrenceso we are able to make the foHowing

observations about ζ/αごグカ″.

1) The objects are an either a person or his teachings.And the persons

are invariably the Tathagata or the lBuddha.Hence,one directs his Jκ αググカ′

not to the teaching itself but to the person who delivers the teachings on the

strength of his trust in the person.

2) The seekers in these occurrences include a wide range of beings

frorrl“ all sentient beings・
・
to“ one with wisdom."However,one can make the

case that they mostly include those who are not advanced or even those not

considered exemplary ⅣIahayana Buddhistso such as Sravakas,Pratyekabud―

dhas,“ ordinary beings." “non―traditional Buddhists"and Pudgalavttdins.Oc―

currence #10 is somewhat of an exception.thus,wiH be dealt with later in

this essay.

3) In most of the examples,the act of ζ″αググカ′is not attended by any

other practices, and when it is attended by other practices they are ethi―

cal in nature as in occurrences#6 and#7.In occurrence#9,it appears that

∫/α〃 力′leads the seeker to cultivate wisdomo if not immediately,then down

the road()n the path.Occurrence #10.as noted above,is anomalous,so win

be dealt with later in this essay.

4) As for the attainments connected to ζ/αググカク・ the seekers attain

most of the traditional Buddhist g()als,but the most pronlinent,as would be

expected. is Tathagatagarbha. However, it should be stressed that ζ″αググ乃α

哩
価
出
恥
ｉ‐ｄ
ｓ

tl‖ scntic:lt

bcings

a pcrso:l witll

wisdonl
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Assessing Shinran'sS/2J′ rJilil′ fr()nlそ ln lndiを ln h/1ahそ lyanそl Btlddhist Perspective:

by′おθJ/doeS nOtグノ/′ (Drら ,lead tO these attainrients.

Based on the above()bservations,it is safe to say that ζκαググカ′does not

entail any qualities()f insight or wisdom,particularly based()n the fact that

its obiect iS the BLlddha.It is,therefore,a faith in the teacher as a person.

ハdttlimυ l々li Fa:th

「 (ヽ rill Ch 01)jcct S(ヽ ckcr
rヽ ttcndant

practiccs
tヽtllill111(ゝ 1l t

l ldhi11lticya dhこ trnlasこ trc

illtisi()n

bodhisattvそ l l)n01 bc lCt11そ lrgic

t()ヽ
・〔lrd I)11:lrlllll・

2)p()sSCSS illsig111,

3)とtwakcll to lllti truc

ntlitirc of

dh〔 trnl〔 ls

ldhi11lokt〔 lvva I)1lal‐ 11la nlltur( (ObScrvatioll

of lllilld)

(l)urifiCtlti()n

of lllilld)

adhil1loktunl LI:ldcfilcd rcを ll111 Y()t11lg

ordinary l)cillgs

之ldhi11ltiCyct 如1米蔵、性、杵提、

諸功徳、業

()th(lrs

(bOdhiSattva)

Attを lin bcncilts

supcrior io th()sc of

布施 .成・《)r禅定

adhinlucyct 如1米蔵、性、詩提、

1綺功徳、業

()thcrs

(bOdhiSattva)

聞 Attそ lin bcllcfits

stlpcriol‐ to thosc

Of
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F午提、諸功徳、業

()thcrs

(bodhiSこ lttva)

rヽ ttain bcncfits

supcl・ lor to

thosc()f

布施 ,成 。()r禅定

i供養 イ::解 者

kttlrttdhi11ltlktin Offtヽ rings

to 13uddhを 1

イ::解 考

(cqutll to

bodhisattvこ 1)

-34-



|()11(、 1・ 11lgs t()

I)11111・ :ll〔 l

|

()11・ (ヽ 1・ illgs t()

|ヽmtta

lノ J縁法

|
|

1第 ・義:パ i

′′卜1'′ |:

||'Ч処

(次‖・4(`|′ li)

||′

Ч処 (女 ||'こ 1生 )

ノく来法

ノ(来法

来

　

　

　

来

人

　

　

　

人

人ァとi

人悲

|'(ヽ ll(ヽ lits ol・ I:1解

l):・ (ヽ (・ (liヽ (｀「

()1・ |)(ヽ 11('lilヽ

2)stil)(ヽ 1‐ i()!・ lo

l)(ヽ 11(11il、 |・ :° ()111

ol11(ヽ「 〔l(・ lS

{1:llllig:11:igilド |)ll:|)

()、 '(ヽ 1。 (。 ()nl(ヽ、

I(。 (・ llllillikl卜
・

1・〔lti1ls lll〕 (ll

l、 ill(ls()| |)〔 lド ri(ヽ「 卜.

1lll(|ド (｀ 111iz(ヽ

1l1lhng:ll〔 lg:l:‐ |)ll〔 l

()、 t,1‐ (。 ()illt'ヽ

I(・ (・ ll〔 llllik〔 is'1・〔ttl11

1((111iム
,

(lhll「 il l:lkiヽ ll・

13(ヽ I)11ll!・ lll〔 l

l)1‐
lll(｀ (｀ lll

l`tl(|(lll〔 1、 ll{)!ll('

-35-



Assessing Shinran'sS力 lilが lia′ frOrn an lndianヽ 4ahayana Buddhist Perspective:

そlgr〔 l卜 illidllinlLlkt卜・idill 最乗法 (bOdhiSattvそ 1) 般才∵.ctc. Be Buddha's

child

[ldhinltlkt、 'ld〔 lvこ lζ 人乗法 bodhisattva 1先オ∵。ctc. 13eneFlts()f

Par晨 :1lit晨
°
s

Purity.sclfho()d.

bliss.

pcrnlそlllency

22 :ldlliilltlktibhふ tini、 '晨 h 人乗法 b()dhisattva 1受若.ctc Purc I)〔lrimit晨

23 〔ldhi11lukti 人来iJ bodhisを lttva 般オ∵。ctc I〕 urc I)arinliti。

Utmost

Dharina rcそ lim

ldllinluktibhi、 'そ

llliヽ
・五h 人乗最 L法 bodhisattva 般才∵。ctc Utnlost ptlrity。

Utnlost

Dharnlそ l realm

25 ldhi11lukti 1::′ 亡ヽ Onc of3

Vchiclcs

Icch〔 lntiktl Scc 13uddhこ l

nattlre

見

26 adhinluktibhttvan五 人乗iJ bodhisattva Rc[llizc

仁、性

Purity of

I)harrnそ lkttya。

tldlli11luktiblli、 こInivi 人乗滋 bodhisattva Rcalizc

仏性

(Purity of

Dllarmakttya)

をldhilnuktau

adhinluktau 衆′L

仁、の境界 Thosc who

doubt and

nlisundcrstand

13tlddhats

tinconditional

colldtict自 在

I]limin21ti()n

of misunderstanding

and doubt

adhinltlktitas りこイ「`1/1:・

:1「宙ヒ̀1/li ・

イ∫功徳性

共智者

(bodhisattva)

Qualincを ltion t。

cventuany attain

Btlddhaho()d,1.c.・

bodhicittaそ lnd

n()n‐ retrogressl()n
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dhiyndhi11lukty晨

〔l(11lilllukti

ζrこ lddhttdllillluktittl11

イ::受

イ::

bodhisattv〔 l

(tl10Sc Who

slandcr thc

Dharlllこ 1)

イ「智者

(l)()dllisattvこ 1)

勝者の

不 :可
・
思

議界

13cconlc

Iう uddha° s

child cnd《 )、7cd

with bodllicitta

and lloll― rctrogr

Based on these 34()ccurrences. we are able to make the女 )1lowing obser―

vations about αごカグ′ηι′力′グ∫

1) The objects of αグ/2が″?ι
`力

だ are not Buddha hilnself as in the case of

J/″ググカ″but are teachings themselves.The rrlost numerous occurrences are

・・ⅣIahayana teachings,"which include Tathagatagarbha,emptiness,and vari―

ous other terrrls pointing to the realln of enlightenment.

2) The seekers in virtuaHy aH occurrences are bodhisattvas.Thus,they

are further advanced on the path compared to the seekers in the case of

J″αググカク.

3) In Ⅱlost of the occurrences,α ごカグ′″ι
`力

′がis attended by other practices

at a much higher rate than with」 καグご/2′.The most frequently cited atten―

dant practices are the cultivation of wisdomo samadhi and great compassion.

In these examples,αグ/2が′,7″力′がis part of a set of category of practices that

require more rigorous e“ ort and realization.

4) As for the attainments connected to αグカグ′″zz′力′が, the seekers in most

of the examples attain realrns associated with enlightenment,expressed by

such terms as Pararrlitaっ dharmakaya,and tathagatagarbhao Noteworthy are

the()ccurrences#31 and#34 wherein αグカグ′η″力だ on its own,without any at―

tendant practices.leads to attainment that includes the generating of Bodh―

icitta and the state of non― retrogression.
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The generating of Bodhicitta is of especial interest for it reinforces one

of the other featurcs associated with αグカメ′″2ι′力′グin that the seekers often ex―

hibit a desire to aspire with greater zeal.This can be further seen in other

occurrences where αごカグ″lι′力′ノis part of an integral set of practices serv―

ing as a starting point or a seed for deepening one's cultivation of wisdom。

samttdhi and great conlpassion.

Thus the differences between the two kinds of faith have beconle more

apparent.While f/αググカ′exhibits traits that are devotional in nature,αグカメ″?ι′力′が

entails on thc part of the seeker a higher level of insight and an enhanced nloti―

vation to aspire to enlightenment.

Analysis of Hグカメ″?ιι力rli

Based()n the basic characteristics of ζ″αググカ′as faith and αごカメ′″ι′力′ノas

faith, derived frorrl the analysis of their occurrences within the text, I now

wish to direct our attention to analysis of a passagc in which both types of

faith are k)und (#10ζ /frググカ′ occurrence and #34α グカメ′″ι
`力

′グoccurrence).

The passage appears in Chapter Five and reads as k)1lows:

The person ofinsight(イ「挙甲者)has become fuH of faith(α グカグ″ι
`力

′J)

With regard to its existence(α srゴ′2'α ),potentiality (ζ α力′α′2,α )

and virtue(grz′ ィαこ'α′′z7α ).

There女 )re,he inllnediately attains the potentiality

to acquire the state()f Tathagata。 (ヽ
/erse 8)

Indeed,as he is full()f dcvotlon and faith(ζ /rJググカ′グカグ″2″力′がrrJヵ )

That there・ existse this inconceivable sphere,

That it・ can'be realized even by someone like hirn.and

That this he would be・ endowed with such virtues・

Once it is attained。 (verse 9)(Chap.5,pp.382-83)

In verse 9,the object()fthe compound of ζ/rJごご/7α and αグカル″z″力′グis that

・・it" exists, has potentiality. and has virtues. Vヽhat then is the 
・・
it'・ here? It
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refers tO the“ realrn()f the Buddhas.・・|:;And in verse 8,the person of insight

is said tO exhibit αグカが″7ι′力′がwith regard to the three qualities Of the realrn

of the Buddhasoi.e.・ its existence(″ srノ′7,α )。 potentiality (ξα力′α′2,α )and virtues

(gzrィ″ι,″″2'α ).

Previous studies by J.′ rakasaki and K. 4ヽizutani have shOwn that this

particular passage is based()n a very sirnilar passage女 )und in earHer texts,

particularly in Yogacara texts.stlch as the Fti■ ″′lipルz′′καra―_′″lir:zζlin″_bヵα。■
,α
‖

and C力′′ばzr′お力〃ι
`″

(『成i唯 F哉 i命』).15 0f gre〔 lt interest to us is that the′ σy

has undergone a change fronl the Yogacara passages, whereill it changed

the()rder()f the latter tⅥzO()f the three qualities of existence,virtues and po―

tentiality to read existence,夕 θたη′′lirノがハ,and ι,グ /rzィθs.

Both Takasaki and ⅣIizutani have interpreted this switch as()ne()f the

evidences()f」P(ブ レ
″
s greater enlphasis()n the potentiality()n thc part()f the

s′′力′/to realize the realrn of the BLlddhas.Ⅳ Iizutanio in particular,feels that

the Yogacara passage wそ ls ambiguous as to whether the potentiality lay in

the object(i.e。 ,the realin of the Buddhas)()r the subject(the seeker) whO

displays αご力lil″ ′′力′が。However,with this」 P6'y passage, the potentiality lies

with the seeker(the subiect)rそ lther than with the realm of the Buddhas(the

object). Thus the seeker cOmes tO experience an enhanced sense that()ne

is capttlble()f realizing the realin()f the Buddhas,女 )r lle knOws that it exists

within hirnself and that he would be endowed with its virtues Once it is real―

ized.This highlighting of potentiality is cOnsistent with the overall emphasis

of「Fathagatagarbha thought()n the enhanced potentiality of seekers to real―

ize fun enlightenment based on the view that aH beings essentiaHy pOssess

the sα″2′ quality as the lBuddhas.

Takasaki provides an explanatiOn fOr what he regards as()ne ofthe rea―

sons for this enhanced potentiality.It is to be女 )und in the Buddhas'actions

(業 )t()benent()thers()ut()f thcir cOmpassion女 )r sentient beings.These ac_

tions have the power to instill in the seekerそl greater sense that he has the

potential tO realize Buddhahood.The key tO this line of thinking lies in the
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view that the lBuddhas actuaHy possess the power or the capacity to have an

irnpact on the seeker by instilling an enhanced sense()f potentiality to real―

ize full enlightenment.

Now・ this shift in understanding is also made possible in the′ 〔「7 on

account ofits view that the lBuddhas and the seeker are in θss′″ε′the Same.

The apparent difference between the two lies in the sirnple fact that the

Buddhas are those who have ″′αノJz′ご the qualities of wisdo「 l and compas―

sion.while the seekers are those ″力θ力α2,′ ′′θ′3'′′″αノJz′グtheir qualities of

wisdorrl and compassion.Hence the two groups are essentiaHy the same.for

the lBuddhas have attained the results while the seekers have sirnply not at―

tained them yet.This view that the two groups are essentially not two but

one can be seen in the fo1lowing′ 〔r y passage:

The inultitudes of living[beings]are included

ln the Buddha's wisdom.

Their irrlrrlaculateness is non― dual by nature.

Its result rnanifests itself on the〕 Nature of the lBuddha:

Therefore,it is said:a11 living beings

Are possessed of the embryo of the lBuddha.(Chap.1,Verse 27.p.197)

In regards to the nrst sentence of the above passage,・ ・the multitudes of

living[beings]are inclLlded in the Buddha's wisdom,"the colnrrlentary helps

to clarify its meaning.It explains.“ Its meaning is that the Dharmakaya of the

Buddha penetrates everywhere"(′ α′力αgαrrJご力α/″zα力′να‐夕α″is♪力α″αィク″′乃α).

This idea.then,is said to be based on the well― known metaphor of“ the one

dust includes the entire Three Thousand Great Thousand Worlds"found in

the Chapter on the“ Arising of Tathagata"in the Лυα″黎sα力αS″′″ (『華厳経

性起:ll:』 ).

I wish now to unpack the meaning of the use of the two kinds of faith

(ζ″αごご力′グカJ′22″ ′々グ)in the passage under exanlinationo Takasaki translates
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this compound as“ devotion and faith." and adds that they are essentiaHy

of the same meaning. However. based on the indings in this paper of our

exanlination of the nature of these two types of faith (ζ /fJググカααグカグ′22ιィカ′J).I

believe we can arrive at a different and a more nuanced understanding。

Given what we learned above about the nature of ξ/αググカαo it would

be more likely that the seeker exhibits a sense of trust or reliance on the

Buddha as a person but that there would be no personal′ ィ″グ′/s″″ググ住t yet

of the teachings.We saw in the above examples that in the act of ξ/αごグカ′,

the seeker cannot vouch for the veracity of the teachings based on his own

understanding but would nnd the teacher and his message to be trustwor―

thy.In contrast,αグカメ″2ι′力だentails a higher level of ιι′′グθ/sr″′?ググ,lg about the

doctrine that is being taught and is usually manifested by someone with a

higher level of insight.

Hence,in this passageoit would be better to interpret the two terms as

describing two different rnodes()f action on the part of the seeker.In the act

of ζ″αググ/7′. the seeker trusts that the words()f the teacher are true,or. at

the very least,worth investigating。

At a later stage of the process.what we can caH αご力J′ηι′力′ノ“kicks in."

After one has taken this first step in ζ/αググカα,one graduaHy matures in

one° s understanding of the teachings and comes to be irnpacted by the

w()rkings of Buddha's action(力 ″な,′ )in s()rrle form of spiritual encounter as

expressed in the passage cited earlier, “…・ the Dharmakανα of the Buddha

penetrates everywhere."Thus,human beings lnay experience a sense of be―

ingク′″θ′κα′θご by the lDharmakttya of the Buddha within the process of their

spiritual developmento conflrnling for the seeker that the teaching iso indeed,

true.Hence.I believe we can see in αグカ′′η″力′グthe foHowing qualities in the

seeker: 1)one's deepening insight. 2)one's encOunter with the BLlddha's

workings,and 3)one's conArmation of the truth of the teachings.

Based on the above discussion, the compound ζ″αグご力αグカグルηι′力′J is bet―

ter rendered as“ entrusting and realization。
" The term αグカメ′η〃々 ′J involves
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personal insight and spiritual realization.`4グカメ′″ιι力′J conirms to a greater

degree the veracity of the teaching in which the seeker had earlier entrust―

ed in his act()fζ″ググカ′。mloreover.this reaHzation was″ ?αル タθss′ bノ′by the

workings of the lBuddha's actiono which empowered the seeker to generate

an enhanced lcvel of aspiration to realize fun enlightenment:this is.indeed.

the夕θ″″rliaノがな'that the RGレ
/stressedo in keeping with the()veran thrust of

Tathagatagarbha thought.FinaHy, that αごカグ′η〃力′J entails a higher level of

personal insight or realization can be supported by the fact that the passage

describes the seeker as・・the person ofinsight(イ「挙早イ竹)."

In Closing:Implications for S力 Jttim in shinran's Thought

l would like to close by making some brief remarks about the implica―

tions of our findings on()ur understanding()f Shinran's view of sカ メ′2JiJ′′.a

tOpic thate as mentioned at the outset,served as the basis for embarking()n

this study.

For Shinran,it is clear that s力 J7zJiJ″ entails elements of wisdom,for he

talks about the“ wisdom of sカメzJiJ′′"(1シ とヽの智慧)in his〃 wη″sグル′D力α″―

″2α ■g′ s.

Through the conlpassion of Sakyamuni and Anlida.

We have been brought to realize the rrlind that seeks to attain BLlddha―

hood.

It is by entering the wisdom of shiniin

That we become persons who respond in gratitude to the

Buddha°s benevolence.

(Verse 34.r力θ Cθノルご″ごИ/b/々sq/Sカ ル′%α″。henCeforth C″5,p.407)

Shinran explains the phrase“ wisdom of s力 :ηjグ″."by noting next to the

verse.・
・IKnow that since Arrlida's Vow is wisdomothe emergence()f the nlind

of entrusting oneself(i.e..s力 lipaJiグ″)to it is the arising of wisdom。
"Other simi―

lar terms such as“ sカメrJiグ′′of supreme wisdom"(無 L智慧の信心)and“ s力がガが′′

of wisdom"(智慧の信心)are also found numerous times throughout his
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writings.I should,however,mention at this point that this wisdom is not the

product()f the seeker's cultivation through self― power but is the()utcome()f

the workings of Anlida's 'Vow,which is none other than the expression of

AΠlida° s wisdomo Nevertheless, I mailltain that the seeker realizes in sカ メ′′―

ブル,if nOt wisdomo some level of夕′バθ′′αノinsight int()one° s own nature(as

ordinary foolish being)as well as the nature of Anlida even if the source of

insight derives ultirnately from Arnida° s lVow.

Another evidence()f the wisdom element in Shinran's understanding of

s力 liprJili77 is scen in the level of attain「 lent by the persons of sカルzJiル7.Shinran

states that s力 JrJili′′invariably leads the seeker to the Stage of Joy,WhiCh he

sees as being equal to the First Fruit in the Path of the Sages:

Thus, when one attains the true and real practice and s力 が′ηゴ″. one

greatly rejoices ill one° s heart.This attainment is therefore called the

stage()fioy.It is likened to the nrst fruit:the sages of the nrst fruit.… ・.

(Kb'αり'σS力 J″ s力σ,CNS.p.54)

Not only does the person of s力 が′ηが″ attain the Stage of JOy,but that stage

is equal to the nrst level of the Sages,which entails some level of wisdom.

Another value of attaining this realization is that the seeker no longer back―

slides or,stated direrently,is assured of realizing]Buddhahood.In explaining

this level,Shinran quotes the words of Nagarjuna(“ immediately enter the

stage of the group of the truly settled")and of Danluan(・ ・enter the group of

the truly settled").

Thus,we see that Sカル′′η′′lsカル7Jiノ″includes l)wisdom and 2)being em_

powered by Buddha's workillg,the same elements as those女 )und in αグカJ′ηι′力′′

in the」 P(ダ じ/1 While Shinran may not have explicitly stated his indebtedness

to lndian Tathagatagarbha thought for his doctrinal formulation,I believe

that studying the concept()fα ノカゴ″zι′力′Jin a key Mahayana text provides the

basis for a rnore complete understanding of Shinran'ss力 lir2JiJ′′。We can then

go on to clarify the meaning()f sttJ′ 2Jilir′  within the context of contemporary

Buddhist studies and inter― religious dialogue.
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In closing,I end with a passage that Shinran quotes fronl the Nirvana

Sutra in his」 (ν 53,σsカメ″s力σf

Buddha― nature is great s力 J′υグ″。Why?Because through s乃 グ′ηグ″ the bod―

hisattva― rnahasattva has acquired an the夕α″α′ηグlas frorrl charity to wis―

dOm.An sentient beings will without fail ultimately realize great sカ メrJiグ″。

Therefore it is taught,“ An sentient beings are possessed of Buddha―

nature."Great sカメnji′″is none other than Buddha― nature.Buddha― nature

is Tathagata。 (A4ルι,α″α Sι
`′

″α,C″S,p.99)
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